the same with intellection. For there it cannot be any
longer said that this is one thing and that another; for if
this was admitted, there must be some other nature in
which essence and intellection are one. It is requisite
therefore that in intellect both should be truly one; and
this is no other than a vital contemplation.
But since it is through and with intellect that intelligent
Titures derive their knowledge of other things, by what
collected intuition can we perceive a~nature exalted above
intellect itself? We answer, that this can be accomplished
only by something resident in our souls as like as possible
to the first; for we possess in our inmost recesses some-
thing of this exalted nature; or rather, there is not any
thing endued with a power of partaking of this first
divinity in which he does not abide. Indeed wherever any
thing subsists capable of receiving this divine principle,
it partakes of something from thence: just as if a voice
should occupy a solitary place and, together with this
solitude, a number of men; for then in whatever part the
hearing is placed the whole voice is received, and yet again
not the whole. What is it then which, by the use of our
intellect, we receive ?
Now it is necessary that intellect should depend on
another nature, which is no longer conversant with a
discursive energy, but is the principle of transition, the
source of life, and the origin of intellect and of all things.
What then shall we say it is ? The power of all things,
without whose subsistence the universality of things
would never have had being; nor would intellect have
been, which is the first and universal life; for that which
subsists above life is the cause of life; since the energy
of life, which is all things, is not the first, but emanates
from this principle as its ineffable fountain. Conceive then